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occupied by the Brahmas. 7. The five JRupa Dzan, or
degrees of contemplation proper to the Brahmas who have
a form. 8. The four Megga, ol* ways that lead near to
Neibban. They are followed by the Brahmas occupying
the four superior seats of JRupa. 9. The Arupa D-zan, or
contemplation proper to those who inhabit the four imma-
terial seats, i o. The nineteen Damma. This word means
what we know as certain by the use of our mental faculties.
When the mano, by a right use of its three faculties, has
freed itself from the principle of illusion and error, then
there will be the sixteen virtues or good qualities, known
by the name of PJiola and Megga. 11. Finally, the twelve
Patan, or elements that are in the mano, which constitute
the memory, and enable man to remember, and silently
repeat the impressions transmitted by the senses.

Such is the immense extent of observations the sage has
to range for obtaining the perfect science. This task is
truly an Herculean one; very few can perform it.

Before coming to the last article, the writer will make
a remark tending to show that there is more of the analytic
spirit in all what is told us by Buddhist philosophers re-
specting those abstruse subjects than one may be tempted
to give them credit for. We have seen that the number
of precepts and counsels is almost countless, yet it is
agreed by all doctors that the five general precepts are the
basis of all, and that he who observes them in all their
bearings is as much advanced in the path of righteousness
as can be expected. Again, Buddhists can never exhaust
the stores of all that they have to say about the mental
operations and meditation. Yet all is summed up in the
comparatively short doctrine of tscit and tsedathit. The
living beings are by them infinitely modified, yet after all
we find everything condensed in two words, Nama and
Rupa. The theory respecting the generation of beings and
their mutual dependence upon each other is a boundless
field. We find, however, that, after all, Imn, or the influ-
ence of merits and demerits, is the sole cause of and agent